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Summary 
The thirty-two marks have long been known as the symbol of the Buddha. 
Among them, the white tuft between the brows (Uṇṇa, 白毫相) appears in the 
older strata of Sutta-nipāta (Sn.) along with the wide and long tongue (広長舌相) 
and the hidden male organ (陰馬蔵相). And they constitute some of the qualities 
of a “Great Man” and also became indispensable elements for the production of 
Buddha statues.
The white tuft between the brows played an important role through many pe-
riods and over multiple regions. According to Sn, the shape of the white tuft of 
hair between the brows originated in the depiction of Brahmins of ancient India. 
This view is also supported by the findings in the field of anthropology, but its 
exact origin is still not clearly known. Based on Sn. and oral tradition, it seems 
that white tuft between the brows was originally a white tuft of hair. The form, 
then, became circles and orbs visible in the expressions of the Buddha statues 
around the beginning of the first century.
Certainly, due to geographical and historical factors, there exists a theory 
that the influence of foreign culture, such as the “xvarnah” of the Iranian ethnic 
group, was considered to be considerable. However, even if such a tendency is 
seen in the backlight and the marks, it is difficult to conclude that the white tuft be-
tween the brows entered from a culture outside Indian culture, when it is thought 
（56）
─ 185 ─
to have derived from Brahmin of ancient India. 
And the findings of previous studies have shown that there were three 
streams of development with regard to the thirty-two marks of Buddha that 
includes the white tuft of hair between the brow in the Pāli Canon. Among them, 
it is described as “odātā mudu-tūla-sannibhā” (like white and soft cotton).
Furthermore, those descriptions in the older strata of the thirty-two marks 
often contain a phrase “Monarch (cakkavattin) if stays in the secular world, 
Buddha if renounces the world” in Sn, which is considered to belong to the oldest 
stratus of the Canon. This is a common expression found among all three streams 
of development in the Pali Canon. 
Thus, these descriptions show that 1) the thirty-two marks as the characteristics 
of Buddha and 2) the secular projection of Buddha as a “monarch” were often 
expressed together as a set phrase, which then were expressed in the production 
of Buddha statues. In addition, the descriptions of the white tuft is seen in the Sn. 
chapters that are said to be older than the chapters that describe the “monarch” in 












DN Dīgha-nikāya. PTS ed. 
DN-A Dīgha-nikāya-aṭṭhakathā. PTS ed
MN Majjhima-nikāya. PTS ed.













































































は、岡田行弘博士の詳細な研究により、DN.14.Mahāpadāna S., DN.30. Lak-



































esā koṭiyaṃ gahetvā ākaḍḍhiyamānā upaḍḍha-bāhu-ppamāṇā hoti vissaṭṭhā 










































































































































一つは『長阿含経』に含まれる Mahāparinibbāna S. の漢訳の一つである





金色の衣光悦し 細軟にして極めて鮮淨 福貴世尊に奉る 白毫光は




我今稽首禮す 四十八大人相 無量の諸功徳 淨らかな蓮華敷の如し







































































第五 彼岸に至る道の章（前掲中村 p.213, 1002 偈）
五章における上記 1002 偈では、パーリ文では三十二相に付随する「転
輪王」（cakkavattin）の言葉がなく、「法によって統治する」（dhammena-m-
anusāsati）とのみあり、この cakkavattin は注釈書である Paramatthajotikā に
も見られない51）。





第三 大いなる章（前掲中村 p.124, 552 偈）
これらのことを、3.1. でみた原始仏典由来の三十二相を持つ者の記述と
比較すると、三系統のパーリ仏典及び漢訳阿含経典では、すべて「転輪
（聖）王」（cakkavattin）の記述があり、Sn. の三章 Sela S. に近いものであ
ることがわかる。また、「四方の支配者、（四）軍をもって」といった部分
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